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The story is told of the mystic who tells the philosopher:
*Do you know the difference between you and me? You are
constantly thinking about G-d, while 1 am forever thinking
about myself." :

The philosopher. was very pleased with the compliment. But
one day it dawned on him what the old sage had meant. The
philosopher is convinced that he, the thinker, exists, and doesn't
give it a second thought. So he ponders the existence of G-d:
Does G-d exist? What is G-d? How does His existence affect us?
To_the miystic, however, G-d is the very essénce of reality. But
where does that teave us? What possible legitimacy. can our finite
and transitory existence have within the all-transcending, all-
pervading reality of G-d? The divine truth a given, the mystic
ponders his own subjective reality: Do ] exist? What significance,

“if any, is there to my existence? Why do 1 exist? i
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2 Return, O Israel, to God your Lord; for you have stumbled because of

your sins.
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\O * God spoke to Moses, saying:

* Also. take a census of Gershon's descendants by families, following
the paternal line. ** Take a tally of those from go to 50 years old, all who are
fit for duty in the Communion Tent's service.

 The Gershonite famlly shall serve by mamtammg and carrying as

follows:
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On this, we can ask the obvious but puzzling question: how -
could this defilement happen in the first place. if, as we have just
seen, the Nagzirite is assured of God's aid in his quest for purity?
Why ‘should God have interrupted thls sincere quest, by such-an
apparently fortuitous incident ? .

. Tbn Ezra® provides an answer. that enlarges our whole under-
standing of the Nazirite vow. He traces the incident back to the
general prlnclple of may a3y 75w — ‘the . retribution for a sin E
is another sin.®  According to the logic of this, the apparently

‘accidental’ sin of defilement, that interrupts the Neziruth, is no
accident at all: it is a_result of an already existing defect; a -

¢ physical symptom, as it were, of an mner, and possibly unknown
ailment. .

: 'L{' R. Zadok HaCohen' elaborates on this and says that the

term ‘Zaddik’, ‘righteous,’ is used to describe one who is com-
.. .pletely clear of any impurity of thought or desire in a particular
sphere. M’l', s really pellucidly clear, in thrs__jphere._then..
he will_be protected. even_from .an accident of sin: ‘but, on the
other hand, if such an accident does happen, even though he is
considered a \nw as not having intended the sin, yet he is termed a
“wewv and - has to atone for his sin. This is because even an .
accidental, unwitting error, for which man seems to bear no re-
sponsrbuhty. is a sy'h\ptom of a deeper deficiency within-him: it
is a kind of warning of the real flaws in his devotion. A well-
known example of this principle is the fact that in the trial of
the Sotah, the woman suspected of adultery, the bitter waters’
will have no effect if the husband’s morals are not quite immacu-
late—the supcrnatural verification is not granted to someone who
is not himself whole in his devotion to God. This is how thowde
‘Sages explain the words: 2 nbws v —'for you have.
stumbled in your sin’: ™' it is because of the sin hidden in the
heart of man, that external stumbling-blocks obstruct his ‘way:
they. are stQ_ms of ‘an_inner disease, and, in. the Jong_tun, a
mercrful _warning, rousi ing_man _to examine himself._and. root out_

thee__rl._.

Jz:b::mb:l
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In this way, ‘even the im frustrates

his desire for -holiness is, in effect, a_contrivance of God to help

ma\npeﬁ?& himself, to re-inforce the chinks in his armour.

R YN0 -mm” xai1 —if man’s desire is truly for purity, then

even if his practical determrnatron is weak, God helps him to
achreve his deepest longmgs :

The fr at_holiness then. should not
be taken as.a conclusive token- that God regards the attempt with
disfavour. -1t. can, on “the contrary, be an implicit. blessing, an-
indication to man to probe himself, his own motives, and make !
himself perfect before God. This is how ‘Sefath Emeth’ 3

‘ex‘plams the prayer 7 5% mpy 13b yien pin i mp. e
—'Hope unto God; be strong and let your heart take courage;

and hope unto God." From this, the Sages teach that if one prays,
and one’s prayer is not answered ,—then one should pray again
with greater devotion. Onr the surface, it would seem’ pointless
to persist in prayer, if it is clear that God is not respondmg.
but the point is thatuthe original ‘silence of G-d was in ordet \
to rouse man to a greater awareness; to stimulate him to a new
prayer, a fmer and more intense supplrcatron L

lo :
- 1f impediments occur, then, in the fulfilment of a Mitzvah, if
man finds himself thwarted in his desire to come closer to God,
then he should take this as a sign of an inner defect in himself,
and concentrate ajl his energies on cleansing himself of any dup-
licity- of intention. _LLM&L‘._‘LW_LLDJ&MMLAL&L&
sight' may seem a sign of God’s di i
aid to man, in his quest for holiness.
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, o nRen 9am. Just as &M 1Y (Ex. XXVIIL3R) wwon 1w
{Numb. XVIIL1) designates 2 sin against holy things and against the

Sanctuary, 50 “here ton DIRA PRER could mean sin dcr"l’ ather human
hcmgs but more prohably it is the ordinaty geneme, "sins._of men” and
is referring to the qmtc similar -case introduced “in detail in Leviticus.

From what follows it is evident. clearly enough, that here too it is dealing
with the denial of an unpaud debt, accordingly with- a sin against -the

right of possession of onc’s fellowman, ‘12 %yn 2yn% every such sin_against

one's fellow-man. is lnnne\hatdy_.zn.ant_gf_tu.uh(.q towards- God, Who
s the guarantor and pledge in transactions hetween man. and. man. But
this is raiseid to a higher Jdegrée when he has taken an oath; calling on God
to witness. the truth of his statement. 1f then he has misused this.cail to
support an untrue dishonest statement, the oath makes the debt he owes
to his fellow-man to something he owes to’ God, it raises.it-to a holy

o O flee 8% 0 [Po25%]

All this concerns-the liability incurred by the sinner. The
moment acqulttal is granted and punishment wiped from the
books, man’s liability-is terminated.

However, sin also has a polluting quality. The Jewish
view recognizes a state of “lmpurlty of sin” (tum’at ha-het).

The entire Bible abounds_in references. to _this_idea_of self-

polluuommnmmmmmm_mehMleLT...hts .
impurity makes its mark on the sinner’s .osrsona.l_ty- Sin, as it

were, removes the divine halo from man's head, i rmg,mng his

this idea in-Scripture and in the homiletical teachings of the
Aggadah, we also find many concrete references to-the “impu-
rity of sin” in the Halakha (Jewish Law).

Q) - R  Sin deprives.

man of his natural privileges and unique human attributes: He
is subjected to a complete transformation as his original per-
sonality departs, and another one replaces it. This is not a
form of punishmeht’, or a fine, and is’ not 1mposed in a spirit of

\non of the human gersonahty_, of t the__wme u_nage of | man. -

Indeed true teshuvah (repentance) not only achieves kap-
parah (acquittal and erasure.of penalty), it should also bring
about rakarah (purification) from tum’ah (spiritual pollution),
liberating man from his hard-hearted ignorance and insensitiv- '
ity. Such teshuvah restores man’s spiritual vnablhty and re!;a-
bilitates him to his o 5 nal state.

And sometimes it makes man rise to heights he never
dreamed he could reach.

XS

spiritual integrity. In addition to the frequent appearance of -

D\'l‘) P

i3

7. Then they shall confess their 1Uy 'IW§ DﬂNL’.‘ﬂ'ﬁs\ \'nnm K
sin which they have committed and § nL,I‘Dm “UN'D 1"¢'NT\N :\ym

then give back that wherein he is
guilty in its capital value and add -75 DWN '\W‘*" ]rm 1"3’ ’]d‘
to it a fifth, and give it to him to

whom he had been guilty. ..

B3

The intensity of sin and the sense of guilt-and shame that
overwhelms man in its wake are such strong drives that they
impel the penitent upward and outward i in. the direction of the
Creator of the universe. The y_eam__f sin are transformed into
powerful impuisive forces: whrch propel the si smner toward
Sm is not to be forgotten, blotted out or ‘cast into the
depths of the sea. On the contrary, sin has to be remembered.
It is the memory of sm that releases the power w1thm the inner

depths of the soul of the penitent to do greater things than
ever before. The energy of sm can be used to brmg one to new
heights.

o‘zL{« The Talmudic sage, Resh Lakxsh was renowned as a man

who sinned grievously and repented. According to Rabbenu
Tam (Tosafot, Baba Metzia 84a), Resh Lakish was an accom-
-plished scholar before he became a thief. After he fell to thiev-
ery, Rabbi Johanan succeeded in convincing him to repent of
his ways, and thereafter Resh Lakish became “even greater”

 than he had been before. How did this happen? Certainly,
" while he was out thieving and robbing, he wasn’t engaged. in

the study of Torah! What, then, made him greater after he: '

sinned than he had been before? Sin itself!

The pemtent who does not wipe out the bast nor tear the
pages of sin from his memory, but rather makes a point to use
the memory of his sins to enhance .his Jongings for holiness

“that are bursting forth from inside of_him—such a person .

achieves the quality of repentance which elevates evil to a
state’ of goodness. With regard to such a penitent, the. Holy
One, blessed be He, does not “overlook transgression” but
“bears sin and transgression.” It is as.if He lifts up and ele-
vates sm and’ transzressron to ummagmable henghts

Resh Lakish said: Great is repentance, for beclause' of it,
premeditated sins are accounted as errors, as it is said:

“Return, O Isracl, unto tll_j,_ord,_mz_co_d._fouhust
stumbled in thy iniquil ___tyj’ (Hosea 14:2). “Iniquity” is pre-

med_lggtedfjnd_m he_calls_jt * “s_gmblmz!’:—But is that
really 50? For has Resh Lakish not said that repentance is.
. SO great that premedltated sins. are accounted as though
they were merits, as it is said: “And when the wicked turn-
eth from his wickedness and doeth that which is lawful
and right, he shall live thereby” (Ezckiel 33:19)? That is
no contradiction. One refers to.a case {of repentance] mo-
* “tivated by love,. the other fto repentance] which comes

'from fear.

T
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Rejoice not over me, my eneiy, for though | have

fallen, I have [also] arisen, though I sit in darkness,
Hashem is a light for me (Michah 7:8).

1 KD WD e Yo oo K5 gy ik
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Had I not fallen, I would not have arisen, had I not sat

27

Having seen how it is sometimes sin itself that paradoxically serves

" as a springboard to achievement we can understand the uniquenes

of the mpwn ",1’1 the penitent. S

Chazal tell us, 7'y DPK D™103 DRTY IV NPWR LYY DIPR3,
In the place that penitents stand, even the completely righteous
canriot stand (Berachos 34b). In a similar vein the verse heralding the
call to teshuvah, repentance — JpdK 71 7y YK W, Return,
Israel, unto Hashem your God — describes teshuvah as reaching to

- the throne of the Almighty (see Yoma 86a). The reason being nw3 3

in darkness, Hashem would not have been a light for ‘

s~ 99035 for your have stumbled: by: your-sins. (Hosheav14:2)'., It is_the

" me (Midrash Shocher Tov, Tehillim 5).

aradoxical as it may seem, Israel's lapses and dark nights serve as
both- preparation to and prerequisite of its ascension to greatness.
This is true not only of Israel as a nation, but also each individual in
his own battle with his yetzer hara (evil inclination) experiences

. periods of darkness. And it is these periods of darkness which enable.

one to clearly peceive the truth, discerning the light by its contrast to
the darkness. :

- | e . . 9 L Lh\
3 ok b R ke

N A v . ;
I n earlier chapters, 1 discussed how the fast two letters of the
Tetragrammaton, vac (1) and heh (), represent the mnlclnnd‘
female forces of providence. The male force is that which acts
upon the world, while the female Toree is that which allows thc '
world to be receptive to Gel's power. . :

This is one reason that we refer to Cod inthe male gender
when we pray. OF course, although we usually refer to God as a
male, in His true essence He is without gender, We refer to Him
as a male, however, hecause we want Him to act: uponthe world
through _the male foree. of providence, We then leave g)llrsel\'t-s
open to God’s providence, asa female is open to her mate.

The expréssion “the Holy One, blessed be He™ is in_thf- male

gender and is therefore seen as denoting the male foree of provi-
dence. 1t also relates to the dav of the Tetragrammaton.
" The Hebrew word for “Divine Presence,” on the other hand, is
Shekhinah. which is a feminine noun. The: Shekhinah denotes
the final heh in the divine pame as well as the female power of
providence. :

3s

2, Y 113°Yx 127 — Speak to the Children of Israel. What is the connection
between this chapter dealing with the nazir [someone who has taken a nazirite
vow of abstinence] and the previous chapter dealing with'the sotah {a wife
suspected of being unfaithfull?' The associationsbetween them is not readily

apparent. Rashi cites the Talmudic explanation that the passages are joined to .

teach that anyorie who sees an unfaithful wife in her degradation should abstain
from wine, which brings one to adultery (Bamidbar Rabbah and Sotah 2). That

stumbling_itself on the obstacles of sin that catries_with
potential to elevate a person to the very throne of the Almigh

36 Gy Pabe R Huk D59

O3 -bK A -~ And erase it into the bitter water. The Midrash observes
that to bring peace between husband and wife one is permitted to blot out in

- water the holy Name of Hashem

It is significant that. the Torah presents man and woman to-

gether as comprising the image of the Divine. The Torah.thus.
. . P ' N .

says, “God created man in His iimage, in the image of God He

created him, male and female He created them” (Gen. 1:27).
_This clearly implies that inale and female together form the “im-
age of God.” S ‘ '
The reason for-this is obvious. A male and female have the
power to do the most Godlike thing possible, namely, to create
life. The power to conceive a child is so Godlike that the Talmud
statés that when man and woman create a child, God Himself is
their third partner. : '

Theretore, a husband and wite should see each other as being a V
reflection: of the Divine. When a woman looks at her husband,
she should see him as a reflection of “the Holy One. blessed be

He." the male aspect of the Divine. Similarly, when.a husband
looks at his wife, he should see her as the Divine Presence (She-

khinah), the feminine aspect of the Divine. R
When a person attains this goal, he will fully appreciate his
wife's beauty and see it as a reflection of the Divine. He will then
also be aware-of her inner beauty, which is a reflection of the
beauty of the Shekhinah. When one can contemplate this, one is
filled with a love toward one’s spouse that parallels the supernal jk

love between the masculine and feminine forces of the Divine. '
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“Return, Israel, to the Lord, your God, for you have
stumbled in your sins” (Hosea 14:2). The prophet’s admoni-
tion concerns the causal nexus of sin. “It is not your sins, Isra-
¢l, which led to your fall. Rather, the sins in which you were
caught up became your stumbling block, they threw you off
your course. And when you examine yourself you see where
you have failed, that you have achieved nothing, or, perhaps,
that you have even regressed.” T

iR ow R — Be holy. Rashi defines holiness as the duty of keeping away from
illicit sexual relationships and other sins, Yiyn w9

This interpretation is opposed by Ramban and.by Rabbeinu Bachya (in Kad
HaKemach). In their view, holiness refers to self-restraint in the vast range of

acts which are not forbidden. This is in accordance with the Talmudic principle:

- 7% "pW3a Yy VIR, sanctify yourself in is permitted to you (Yevamos
20a). Thus, although the law prohibits sexual union with a close relative and the
eating of certain foods, it does permit intimate relations with a non-relative,
eating meat, and drinking wine. A person’could: fall into sensuality and
voluptuousness, while remaining fully within his legal right; he could become
one of the drinkers of wine and boisterous éaters of meat (Proverbs 23:20). He
could resort to_cbscenities_and _rude language without trespassing the
technicalities of the law. He would thus become a despicable person, all the while
temaining within the legality of the Torah, : '

=P That is why, after listing the formally. forbidden actions in the previous

chapters, the Torah' here proclaims the general principle of reserve which must
be. maintainéd even while performing permissible acts. Holiness implies
" temperance, that is; moderation of one’s desires and passions. It includes sobriety
in the satisfaction of appetites, avoidance of spiritual contamination, and
moderation in language, (See Succah 28a and Akeidas Yitzchak 67.)

30 Wl R TRA

Perhaps we can now begin to understand the severity
of sins of speech in Torah. Speech is the basic tool of
Creation and revelation, as we have noted, and the ability to
speak is the hallmark of the human. Misuse of this central
gift is particularly devastating - the first sin ever committed

was brought about by improper speech: the serpent’s
devious words to the unsuspecting Chava (Eve). In that
immoral and treacherous temptation lay all the danger that
misused speech can hold.

3+

In this context the Torah states, “and after [this process] the nazir
can drink wine” (Bamidbar 6:20). This verse is' problematic, since
after the process is finished he is no longer a nazir. The Torah is
telling us that the purpose of his nezirus was not abstinence for its
own sake, but rather as a lesson in how to properly drink wine after
the period is over. Hence the goal of his nezirus is to drink wine as a
nazir, as one sanctified and uplifted. ’ '

4.

There is an aspect of the misuse of speech which needs

special study: wasting words. There is a particular problem
in wasting words, even when the words spoken are not false
or intrinsically sinful. In general, this is part of the problem

- of wasting any human resource: any time or effort wasted in

a humian life is wastage of that life itself and therefore a very
serious matter. But wasted words, d'varim b'lelim, are
particularly problematic. , S
" A lie presents a faR% picture of that which is hidden
** within, it betrays the: inner dimension. D'varim b'telim,
wasted and meaningless words, present a picture of that
which has no inner dimension, and this is no less a betrayal.
Words are given in order to reveal meaning, to clothe a
deeper reality; empty nonsense betrays the very fact that
there is adepthatall. ' : : o
The Vilna Gaon states that the consequence of wasted
words is a particular suffering in the next world: kaf ha'kela,

the “cup of the slingshot”; a neshama which must endure,

that particular suffering as a result .of ‘wasting words
_ experiences the sensation of being flung from one place to
another, but before arriving at the destination is flung yet
again in another direction, and so on. The Gaon says that for
every empty statement a person must be flung from one end
of the world to the other. There is-an experience of constant
travelling towards a goal, but never arriving - this is ‘the
reality generated by a life which used the tools of human
~ growth for nothing other than their own sake, a life which
moved through the world but wasted its creative energies.

H

Such a life consists of talking constantly but not saying
anything; the version of such a life which is reflected in the
next world, the world of reality, is the experience of moving
but not arriving. To speak and create is to live in the Divine

image; to speak without creating is to negate thatimage. .
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~D  So we see in the spiritual history of Israel a process parallel
to that we have pointed out in the life of the individual—a process
beginning with a gilt of God: continving with_the elfort of man

on_his own behalf to achieve a_spiritual aim, to bring into con-
sciousness the latent purity and holiness that has been planted
in him; and ending with God's renewed intervention, guidjng him
{o levels of attainment not accessible to human nature, of its
~ own strength, Man's effort, then, in any task that seems difficult
.at the outset, almost beyond his energies, must be séen, ‘not from
the human view alone, as a solitary, futile resistance against the
forces of evil, but in true perspective, as a _movemém towards
God, buttressed on both sides by the aid and love of God Himself.
"Here there is no room for despair: such endeavours should cail
forth in him, rather, a joyful confidence and gratitude for the
strength that has been, and shall be given, to achieve his niw o
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